I
n the closing decades of the nineteenthcentury, rates of interpersonal violence appear to have declined significantly in Toronto. In some ways, this trend appears counterintuitive. After all, the city continued to grow as migrants from near and far arrived in search of opportunities unavailable to them on the other side of the Atlantic Ocean or in Toronto's own rural hinterland. What factors could possibly explain it? In Revisiting Toronto the Good, William Reimer argues that it was the expanding reach of what he refers to as British Evangelical Protestantism that caused Torontonians to eschew the sorts of rough popular violence that marked social relations in the city throughout the first three quarters of the nineteenth-century.
Historians Reimer sees a common theme in the rhetoric used to advance these two movements: a disdain for violent and unruly impulses. He also notes the vital role that women played as Evangelical Protestant activists. With women playing an active role in these political movements and men and women marrying at an earlier age than they had in previous generations, the opportunities for men in this sphere of Evangelical Protestant influence to engage in unruly popular leisure activities began diminished significantly. Revisiting Toronto the Good is an engagingly written book, and those interested in turn-of-the-century Toronto will find Reimer's research and arguments stimulating. With that being said, it is not without its faults. The book would have benefitted from some more rigorous editing. It continues to read like the doctoral dissertation that it began as. This is evident in passages where it gets bogged down in discussions of historiography.
Reimer uses chapter seven to present a detailed quantitative account of changing patterns of violent crime in Toronto. He argues that there is a very clear pattern evident in the judicial records. Amidst a general decline in violence, it is clear that those who came under the influence of Evangelical Protestantism were disproportionately under-represented in the ranks of violent offenders. It was a trend, Reimer argues, that supersedes class affiliation. Even those Evangelical Protestants who were labourers were less likely to be brought up on charges related to violent activity. This confirms a key pillar of Reimer's argument: that a broad indictment of violent activity that occupied a central place in Evangelical Protestant rhetoric during this period had made a discernable impact on personal deportment.
Reimer admits that there are inherent challenges in crafting an argument such as this. After all, even the most rigorous historian cannot ultimately prove why one generation of Torontonians was less likely than their predecessors to engage in a rough popular culture where conflicts were resolved through interpersonal violence. Reimer insists that, because even less affluent Evangelical Protestants were rarely brought up on charges relating to violence, this proves that an antipathy towards violence was being successfully disseminated during this period. Reimer's treatment of class, however, is not as fully conceptualized as his grasp on Christian rhetoric. He does not address the diversity of the working-class. A skilled craftsman with steady work and a young family at home would have been less likely to engage in violence than a bachelor migrant labourer no matter their exposure to British Evangelical Protestant rhetoric-a reality that Reimer's quantitative data confirms. Midnineteenth-century Toronto likely owed much of its violence to the transiency of its population, and less to the fact that Torontonians of that period were less exposed to evangelical rhetoric condemning interper-sonal violence.
Reimer's decision to remove the dropping rates of interpersonal violence in Toronto from larger contexts of demographic, economic, cultural and political change by constructing it as a product of Evangelical Protestant rhetoric gives Revisiting Toronto the Good a sharp focus. It will contribute to our understanding of how some late-nineteenth-century Canadians leaned on their exposure to religious teaching to shape their worldview. This focus, however, risks causing readers to lose sight of the richly complex knot of factors-economic, social, cultural, political and demographicthat might have caused nineteenth-century Torontonians to turn their backs on the rough popular violence of their predecessors. 
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